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Abstract: The Masoretic text of the Book of Psalms makes reference in the 
superscription of Ps 92 to the day of the Sabbath. The Greek Psalter, however, in 
addition to repeating this note, features several further references to other days of 
the week: Ps 23(24), 47(48), 93(94), 92(93). 
 Alfred Rahlfs in his Psalmi cum Odis maintained that all such notations relate 
to Jewish liturgy and must thus be of Jewish origin. On the strength of this 
conclusion, he marked them in his edition as forming a bona fide component of the 
original text of the Greek Psalter. Rahlfs' critical text in turn, read in tandem with 
Tamid vii 4, has spawned the argument that since the Greek Psalter marks most of 
the same Psalms which according to Tamid were sung by the Levites in the Temple, 
the Greek Psalter must have originated in relative proximity to the temple, namely, 
in Palestine rather than in Egypt. 
 This paper examines both the strength of Rahlfs' conclusion regarding the 
original text of the Psalter and the subsequent argumentation based on that 
conclusion. The individual notations in question are subjected to textual and 
stylistic scrutiny. As well, their originality is examined in the light of the Psalter's 
transmission history. 
 
Introduction 
In juxtaposing the terms “exegesis” and “liturgy” as I have done in 
the title of this paper, one needs to remember from the outset that 
their relationship is often that of the proverbial chicken and egg. That 
is to say, contents can give rise to liturgical use, just as liturgical use 
can be reflected in contents. Though it is undoubtedly true that many, 
perhaps most, of the biblical Psalms originated in a cultic setting and 
can thus be said to have been performed, it is equally true that they 
were often treated as texts to be exegeted for their contents and 
interpreted contextually. My own particular interest lies in the 
exegetical aspect and furthermore in the  
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exegetical aspect and contextual treatment as manifested in the Greek 
Psalter.  
 Though my original aim was to deal in relative isolation with the 
so-called psalms for the various days of the week (23[24], 37[38], 
47[48], 80[81], 91[92], 92[93], 93[94]), I soon realized that their 
treatment presupposes a broader understanding of the other 
superscripts or titles in the Greek version of Psalms. Thus I have 
decided to shift my focus to the larger question of notes in the titles of 
the Greek Psalms. Simply put, I will seek to answer three questions: 
(1) is a given note exegetical or liturgical in nature? (2) is it original 
to the Greek text? (3) is it a translation from Hebrew? 
 My investigation was inspired by and thus presupposes a study of 
Brevard Childs. In an article he wrote some twenty-five years ago1 he 
argued that psalms titles reflect interpretation of the individual psalms 
in the light of known biblical tradition. Hence they belong to the 
exegetical history of the Psalter. Childs restricted himself to the 
historical notes on the life of David attached to slightly more than a 
dozen Hebrew psalms. My own study has cast the net wider and takes 
in not only references to David exclusive to the Greek but also other 
notes of seemingly exegetical import. 
 
The Septuagint and the Masoretic Text: an additive process 
When one compares the titles in the Greek (LXX) with those in the 
Masoretic text (MT), it becomes immediately apparent that the 
process was essentially an additive one. That is to say, apart from 
minor variations in textual detail, what the LXX inherited from its 
parent text (for the sake of convenience here equated with MT) was 
passed on in translated form. Over and above that inherited material 
we find additional titles in the LXX without any extant Semitic 
source—and that includes Qumran with minor exceptions.  
 Clearly, to the extent that I can show that titles originated within 
Greek tradition I will have shown that the historicizing  

                                     
1 Brevard S. Childs, “Psalm Titles and Midrashic Exegesis,” JSS 16 (1971) 137-
150. 
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exegesis at work within Hebrew tradition continued in Greek, 
undeterred by translation into another language. Moreover, I will also 
have uncovered certain thematic preoccupations of Greek speaking 
Jewry. 
 I noted the essentially additive process in evidence when one 
compares the MT and the LXX. To be sure minor textual variations 
occur. Ostensibly twice the LXX lacks a title present in MT (dwdl in 
121[122] and 123[124]).2 But the variants are clearly few and far 
between at best. 
 Thematically the shared stock of MT and LXX may be grouped 
under a number of headings. Most numerous are, of course, the events 
in the life of David discussed by Childs. Thus we have: 
 

a. Flight from Absalom (2Sam 15:17ff): Ps 3 
b. Counsel of Hushai (2Sam 17:5ff): Ps 7  
  (but contrast Childs 138) 
c. Rescue from Saul and all his enemies (2Sam 22:1): Ps 17(18) 
d. Feigned madness in Gath (1Sam 22:13ff): Ps 33(34), 55(56) 
e. Nathan’s visit over Bathsheba (2Sam 12:1ff): Ps 50(51) 
f. The betrayal of Doeg the Edomite (1Sam 22:9f): Ps 51(52) 
g. The Ziphites’ betrayal of David to Saul (1Sam 23:19f):  
  Ps 53(54) 
h. Flight from Saul into the cave (1Sam 22:1, cf. 24:1-7):  
  Ps 56(57) 
i. Saul’s watch on David’s house (1Sam 19:11ff): Ps 58(59) 
j. Military victories over the Arameans (1Sam 8:3-5): Ps 59(60) 
k. David in the Judean desert (1Sam 23?): Ps 62(63) 

 
 Historically specific “David titles” were relatively productive in 
later tradition, judging from the fact that the Greek testifies uniquely 
to an additional five (26, 96, 142, 143, 151) which will be discussed 
in detail presently.  

                                     
2To be noted is that a variety of Greek witnesses have tw~| Daui/d. Moreover, since 
the two psalms in question are surrounded by Odes of the Steps which lack any 
connection with David, the pressure for omission in transmission history would 
have been intense. In 122(123) 11QPsa  reads dywdl, thus showing the opposite 
trend, namely, adjustment to the immediately preceding and following psalms. 
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 In passing we may note the Asaph Psalms (49[50], 72[73]-
82[83]), the Korah Psalms (41[42], 43[44]-48[49], 83[84], 84[85]-
87[88])), the Solomon Psalms (71[72], 126[127]), the so-called 
Ascent Psalms (119[120]-133[134]), the Halleluiah Psalms 
(104[105]-106[107], 110[111]-114[116:1-9], 116[117]-117[118], 
134[135], 135[136], 145[146], 146[147:1-11], 148-150), and such 
individual psalms as the Moses Psalm (89[90]), the Dedication of the 
Temple Psalm (29[30]), the Sabbath Psalm (91[92]), and the Poor 
Man’s Psalm (101[102]). 
 Of the group just mentioned, only two types of title can be said to 
have been at all productive, namely, the Solomon Psalms, though 
only outside the Psalter, and the Days of Week Psalms. The rest 
roughly held their own or in Greek transmission history were on the 
wane. 
 
The Extra Titles of the Greek 
Thus as far as Greek Psalter tradition is concerned—and included in 
that, for the moment, is its Hebrew parent text—only two of the 
clearly inherited types of titles can be said to have been productive, 
namely, associations with David, and associations with the various 
days of the week.  
 
a. The “David Titles” 
The associations with David developed in fact along three distinct 
lines. First and foremost, non-Davidic Psalms were brought into 
general association with David, typically by adding tw~| Daui/d (or 
dwdl if the note predates translation into Greek). A second observable 
trend was to replace tw~| Daui/d with tou= Daui/d in an effort to spell 
out Davidic authorship. Rahlfs evidently thought that the Greek 
translator himself had been responsible for tou= Daui/d on a number 
of occasions, since in six Psalms (16, 25, 26, 27, 36) he opted for tou= 
Daui/d as his lemma text. As I have shown in a separate study, 
however, tou= Daui/d in these Psalms as well as tou= Mwush= in Ps 89 
should not be attributed to the Greek translator but belongs to  
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transmission history.3 Not surprisingly, tou= Daui/d is the standard 
rendering of “the three” (Aquila, Symmachus, Theodotion). It is quite 
clear that for the OG translator Hebrew dwdl did not mean Davidic 
authorship—the articular genitive for a Hebrew l-phrase is well 
within his usage. It is equally clear that subsequent Greek tradition 
was fully aware of the fact that the tw~| Daui/d of the Greek Psalter 
did not denote Davidic authorship.4 Of further interest is that, in the 
process of transmission, tw~| Daui/d was often made to compete with 
other phrases of association (see e.g. 40, 45, 46, 48, 64, 70, 71, 84, 
136, 137, 138). Thus in light of the fact that neither the Greek 
translator nor later tradition understood tw~| Daui/d to be a nota 
auctoris it comes as no surprise that in transmission history we see 
tou= Daui/d appear on the textual scene.  
 A third development connected with David in the Greek Psalter 
(or its parent text) deserves more detailed study, since in these cases 
specific episodes in his life are at issue. Of great interest is the fact 
that the information supplied in the title not only hails from known 
biblical tradition but also was apparently primed by the contents of 
the psalm in question. To the extent that this can be demonstrated, we 
are speaking of the Psalter’s exegetical history. To the extent that it 
can be demonstrated that this exegesis was based on the Greek rather 
than on the Hebrew text, we are speaking of the exegetical history of 
the Greek Psalter. 
 Ps 26 (Tw~| [Rahlfs Tou=] Daui/d:) pro\ tou= xrisqh=nai. Rahlfs 
interpreted the extra phrase as referring to the anointing of the high 
priest, and to this issue I will return later. But clearly, before one 
resorts to external criticism, i.e. to information external to the Psalm 
itself, one should give internal criticism a chance.5 Not only  

                                     
3Albert Pietersma, "David in the Greek Psalms," VT 30(1980) 213-226 
4See, for example, Didymus the Blind in the Tura Psalms commentary re Ps 24:1 
(yalmo\j tw~| daui/d): ei0j to\n daui\d o9 yalmo\j le/getai: a1llo ga/r e0stin “tou= 
daui/d” ei]nai kai\ a1llo “tw~| daui/d”. “tou= daui/d” le/getai, o#t<a>n h]| au0to\j 
au0to\n pepoihkw&j h2 ya/llwn. “au0tw~|” de\ le/getai, o3tan ei0j au0to\n fe/rhtai. 
5Both Thomson and Brenton in their translations of the LXX correctly apply the 
note to David, as does F. W. Mozley, The Psalter of the Church. Cambridge, 1905, 
p. 48. 
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does Rahlfs’ interpretation do unnecessary violence to the grammar 
of the title, but it ignores the fact that in both MT and LXX Ps 26 
“pertains to David.” Thus exegetically David was already on the 
scene in the shared tradition, so to speak. The extra clause in the 
Greek is then an association with a specific occurrence in David’s 
life, clearly primed by v. 5, which in the Greek reads: 
 

o3ti e1kruye/n me e0n skhnh=| e0n h9me/ra| kakw~n mou:  
e0ske/pase/n me e0n a0pokru/fw| th=j skhnh=j au0tou=,  
e0n pe/tra| u3ywse/n me:   
 
For he hid me in the tabernacle in the day of my troubles;  
he sheltered me in a secret spot of his tabernacle;  
he set me high on a rock.  
 

This verse was clearly thought to refer to David’s stop-over at the 
tabernacle at Nob (1Sam 21), and this event clearly predated his being 
anointed king in 2Sam 2:4 (over Judah) and 2Sam 5:3 (over Israel).  
 I have argued elsewhere6 that since the Greek translator reserved 
skhnh/ for the tabernacle and since the Hebrew text of v. 5 with its 
reference to hks and lh) (but not Nk#m) much less obviously lends 
itself to linkage with the tabernacle, it was the Greek translator who 
either himself added the clause in the title or more probably simply 
set the stage for an addition. One may, of course, speculate as to why 
exegetical tradition added what it did rather than a direct reference to 
David’s unfortunate visit to Nob. The answer may possibly be 
twofold: (1) the visit had already been utilized in the title of Ps 51[52] 
and (2) later tradition was more interested in the grander episodes of 
David’s life, conducive to Messianic interpretation.7 But as noted, we 
can only speculate on this point. 

                                     
6 “The Present State of the Critical Text of the Greek Psalter,” in Der Septuaginta-
Psalter und seine Tochterübersetzungen, Anneli Aejmelaeus and Udo Quast (ed). 
Vandenhoeck & Ruprecht, Göttingen, 2000, 12-32 [32]. 
7Cf. A. Neubauer, “The Authorship and the Titles of the Psalms According to Early 
Jewish Authorities,” Studia Biblica et Ecclesiastica 2 (1890) p. 11. 
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 Even though the extra clause in 26:1 is well-nigh certainly an 
accretion to the pristine text, it is of interest that all Greek witnesses 
support it. But then this is not the only time that all witnesses went 
wrong! 
 Ps 96 Tw~| Daui/d, o3te h9 gh= au0tou= kaqi/statai. (“Pertaining to 
David, when his land was set in order.”) This time the entire title is 
lacking in MT. The historical reference is almost certainly to 2 Sam 
5:1-6, David’s coronation as king over all Israel. Though Rahlfs’ 
apparatus shows minor textual variation, all witnesses support the 
title. It is possible that the two components of the title were added at 
different times, but the textual evidence gives no indication of this. 
Though as we will see, the impetus for the title derives from within 
the Psalm itself, it is certainly not without interest that already in the 
title of Ps17[18] David’s relief “from the hand of all his enemies, and 
from the hand of Saul” had been introduced into the Psalms. One 
might thus note that the titles of 17 and 96 speak of different aspects 
of David’s rise to power and that 96, like 26, speaks of his having 
gained final and complete control.  
 We begin our discussion with an observation about language. I 
have shown elsewhere8 that o3te occurs only in titles which have no 
counterpart in MT. What is noteworthy in this regard is not that o3te 
should occur, since it is after all a common Greek conjunction, but 
that it should occur when elsewhere, where we have a Hebrew 
counterpart, the translator preferred the relatively rare o9po/te.9 By 
way of comparison it may be noted that whereas the latter does not 
occur in the NT and less than a half dozen times in the entire LXX 
(apart from Psalms), the former appears a plenty in both. 
Consequently, one may label o9po/te a fingerprint of the translator of 
Psalms.10 All of this does not mean that the translator could not have 
used o3te—it is a common Greek conjunction—but simply that  

                                     
8Albert Pietersma, Two Manuscripts of the Greek Psalter in the Chester Beatty 
Library, Dublin. (Analecta Biblica 77.) Rome, 1978 p. 511. 
9 o9po/te normally has an iterative sense. For a cluster of occurrences see Xenophon 
Anabasis 4.2.25-28. 
10There are no occurrences of either conjunction in the Psalms per se. 
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if he did, it is more likely to be a contribution of his own than a 
translation from Hebrew. 
 There can be little doubt that once again the title is exegetically 
based and presupposes the Greek rather than the Hebrew text. The 
opening line is clearly what launched it, though additional phrases 
and lines throughout the Psalm may well have lent a helping hand. In 
Greek it runs 9O ku/rioj e0basi/leusen, a0gallia/sqw h9 gh= which, 
without an eye on the Hebrew parent text, one might read “The lord 
became king, let the land rejoice.” It is important to remember is that 
o9 ku/rioj in Greek usage is a common title of respect applied 
throughout the LXX not only to Israel’s God (as a translation of both 
the tetragram and Adonai) but also to prominent humans including 
David (cf. e.g. 2Sam 3:21 et passim). Furthermore, since the aorist of 
basileu/w in common Greek usage means “X became king,” a usage 
also widely attested in the LXX, there was further reason to apply the 
line as a whole to David’s having gained control over the entire land 
of Israel and his coronation by “all the tribes of Israel.” Hebrew hwhy 
Klm could scarcely have spawned the interpretation of line 1 that 
gave rise to the title even if one holds with some scholars that Klm, 
like the Greek aorist, carries an ingressive sense, since one would still 
have hwhy to reckon with. 
 One naturally thinks here of another Psalm also connected with 
David and given a messianic interpretation in several New Testament 
passages (Matt 22:44, 26:64 and par., Acts 2:34-35, Heb 1:13). I am 
referring, of course, to Ps 109(110):1 
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Ei]pen o9 ku/rioj tw~| kuri/w| mou Ka/qou e0k deciw~n mou,  
e3wj a2n qw~ tou\j e0xqrou/j sou u9popo/dion tw~n podw~n sou.  
 
The Lord said to my lord, “Sit at my right hand  
until I make your enemies a footstool for your feet.” 

 
 More than likely it was messianically interpreted psalms like 
109[110] that contributed to the interpretation accorded by Greek 
tradition to the text of Ps 96. As a concluding note on the title of 96 it 
may be observed that, as in the title of Ps 26 so here, David’s 
becoming king was the key event, though arrived at from quite 
different directions.  
 Ps 142 (Yalmo\j tw~| Daui/d,) o3te au0to\n o9 ui9o\j katadiw&kei 
(“A Psalm. Pertaining to David. When his son is pursuing him.” The 
first half of the title is already in MT and was thus inherited by the 
LXX from its parent text. 11QPsa too has it. The historical note is a 
reference to David’s being pursued by Absalom as narrated in 2Sam 
15:13ff. Consequently, it comes as no surprise that the majority of 
Greek witnesses name Absalom explicitly, influenced no doubt in 
part by the title of Ps 3.11 Some Greek witnesses lack the note (LaG 
O[teste Tht] Lpau[69 174 175 180]), and there is good reason to believe 
that they have either preserved or restored the original text. 
 Again we begin with o3te. As noted for Ps 96 this word suggests 
that if the historical reference stems from the translator it was his own 
contribution rather than being a translation from Hebrew. A further 
point of interest is that both here and in Ps 96 o3te is followed by a 
verb in the present tense, a tense never used in the historical titles 
translated from Hebrew. Thus neither o3te nor the present tense in 
notes on David’s life are fingerprints of the translator qua translator. 
 Since Ps 142 is a prayer for deliverance from enemies, it suits 
David’s plight in its entirety, but it was v. 3 that especially 
encouraged and shaped the extended title: 
 

o3ti katedi/wcen o9 e0xqro\j th\n yuxh/n mou, 

                                     
11Of further interest is that the Greek title of Ps 7, as noted above, is linked with the 
Absalom episode. 
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e0tapei/nwsen ei0j gh=n th\n zwh/n mou. 
 
For the enemy pursued my soul; 
he humbled my life to the ground. 

 
 The enemy is identified as David’s son and the verb of 31 is used 
in the extended title. Further inspiration may have come from the 
preceding psalm, a heavily marked Davidic psalm which in 73 urges 
rescue from pursuers, using the identical verb katadiw&kw. 
 Since the exegetical basis of the historical note is beyond 
reasonable doubt, the only question that remains is whether the 
exegesis is based on the Greek or the Hebrew text. Since katadiw&kw 
is the standard though not exclusive translation of Pdr in the Psalter, 
this equation provides no evidence either way. Similar is the equation 
of tapeino/w and )kd though tapeino/w translates a wider range of 
Hebrew verbs than does katadiw/kw. It might nevertheless be 
argued that the “humbling” of the Greek is a more apt description of 
David’s plight than the “crushing” of the Hebrew—the more since in 
the Greek text of 2Sam 16:12 David so describes his own state when 
in flight from his own son (ei1 pwj i1doi ku/rioj e0n th=| tapeinw&sei 
mou . . .)12 The most decisive evidence comes from the o3te clause 
itself. Though we have thus far left open the possibility that it was the 
translator who without warrant in his Hebrew text added the note, this 
becomes unlikely in view of his general modus operandi. Moreover, 
since the translator did not construe dwdl to mean Davidic 
authorship, is it likely that in the title of Ps 142 he would have added 
a clause that twists the text decidedly in that direction? 
 Ps 143 (Tw~| Daui/d,) pro\j to\n Golia/d (“Pertaining to David. 
Referring to Goliad”). Though thematically the extra phrase in the 
Greek relates to the title of Ps 151, I will discuss them separately. The 
reference to David is already in MT but since 11QPsa lacks it, it is 
possible that the parent text of the Greek did as well. Whatever the 
case, since the preceding psalms, as well as the one following, are  

                                     
12MT speaks of Nw( (iniquity). 
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“David” psalms, and since v. 10 explicitly mentions him, an 
association with David was inevitable. The further addition of the 
Goliad reference was equally inevitable in light of the Psalm as a 
whole but particularly in light of v. 10: 
 

tw~|  dido/nti th\n swthri/an toi=j basileu=sin 
tw~| lutroume/nw| Daui\d to\n dou=lon au0tou= e0k r9omfai/aj ponhra=j 
 
the one who gives victory to kings,  
who redeems his slave David from an evil sword. 

 
 Thus once again it is clear that the historical note is based on 
exegesis of the Psalm in question. But again we ask, Was it based on 
the Hebrew or the Greek text? Exegetically either could have 
produced it.  
 Several witnesses, including ms S(inaiticus), omit the extra clause 
(S O[teste Tht] Lpau[39 69 180 202 210 263]). It is possible, of course, 
that these have undergone correction toward MT, although if the 
correction stems from Origen’s Hexapla, as Theodoret’s note may 
suggest, we then have to assume further either that Origen, contrary 
to his expressed rules, omitted the phrase or that a hexaplaric obelus 
occasioned an omission at some later stage. 
 Several factors argue against the extra historical note as having 
been based on Hebrew. Articulation with proper names elsewhere in 
the titles—and the rule holds as well for the psalms per se—occurs 
only when there is warrant in the Hebrew text, typically to represent 
Hebrew t) or l. Since pro/j suggests l) as counterpart it is difficult 
to see a warrant for an article in the Greek—unless the Hebrew be 
surmised to have read tylgh l) As for the name of David’s 
adversary—Rahlfs opted for Golia/d as original, (though the 
Byzantine text reads Golia/q [La Tht 1219s]), with a reference to Ps 
151:1 where all witnesses support Golia/d. It is not difficult to see 
why Rahlfs in accordance with his rules for establishing the critical 
text opts for Golia/d, given the fact that all three of what he calls his 
older text-groups (Upper Egyptian, Lower Egyptian, and Western) 
read it. His reference to 151:1 is no doubt  
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meant to show that since there Golia/d is supported by all witnesses, 
it is at home in the Psalter. From that perspective, the Byzantine 
tradition is then an adjustment to Hebrew or to the dominant Greek 
tradition in 1 Rgns 17. 
 But the problem is somewhat more complicated. Since the title of 
151 is not likely based on Hebrew, Rahlfs’ reference can only suggest 
that, as in 151 so in 143, Golia/d is secondary.13 Moreover, since 
Hebrew uniformly writes the name with final t (tylg), and since final 
t in names is transcribed by q in the Psalter as well as elsewhere in 
the LXX, it is virtually certain that Golia/d is secondary everywhere, 
though well-known in Greek tradition.14  But if the historical note is 
once again without Hebrew foundation, it is likely that later 
exegetical tradition added it, rather than the translator himself. 
 Ps 151 Ou|[toj o9 yalmo\j i0dio/grafoj ei0j Daui/d kai\ e1cwqen 
tou= a0riqmou=':  o3te e0monoma/xhsen tw~| Golia/d. (“This Psalm is 
autographical. Regarding Dauid and outside the number. When he 
fought Goliad in single combat.”) Though it is now certain that Ps 
151 per se had a Hebrew parent text of some kind, its title in the LXX 
was likely composed in Greek.15 In the first part its composer makes 
clear (a) that the Psalm is regarding David, ei0j Daui/d, (see Ps 71:1 
for the same use of ei0j) and (b) that unlike the other Psalms, this one 
was i0dio/grafoj(“self-written”), evidently by David. There can be 
no doubt that the two elements put together amount to Davidic 
authorship. This notation then stands in contrast to tw~| Daui/d in 
scores of the Psalms and is consequently in accord with the 
translator’s own interpretation of Hebrew dwdl as not being a nota 
auctoris. 

                                     
13Since Rahlfs against his own better critical judgment at times included in his text 
widely attested secondary items, albeit within brackets, it is not impossible that he 
was aware of this point. 
14Golia/d may well be a folkloristic pairing with Daui/d. 
15Though the vocabulary of the Psalm agrees well enough with that of the rest of 
the Psalter, there are several points of style that suggest a slightly freer translation 
approach. Not implausibly the explanation is the fact that this Psalm, according to 
its title, is "outside the number." Surprising too is ma/xaira in v.7, elsewhere used 
only in Ps 56:5 for obvious reasons. Standard in Psalms is r9omfai/a. 
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 In the second part two items are of interest. Though the verb 
monomaxe/w and cognates is well enough attested in Greek literature, 
within biblical tradition it appears only here, and in 1Rgns 17:10 for 
Mxl niphal. It is therefore possible that 1Rgns 17:10 is indebted to 
Psalm 151 or vice versa. The verb of course also happens to be 
singularly appropriate. There is no doubt that v. 6-7 form the 
exegetical basis for the historical reference: 
 

e0ch=lqon ei0j suna/nthsin tw~| a0llofu/lw|,  
kai\ e0pikathra/sato/ me e0n toi=j ei0dw/loij au0tou=:  
e0gw_ de\ spasa/menoj th\n par’ au0tou= ma/xairan  
a0pekefa/lisa au0to\n kai\ h]ra o1neidoj e0c ui9w~n Israhl.  
 
I went out to meet the foreigner,  
and he cursed me by his idols.  
But having drawn his dagger from him,  
I beheaded him, and removed reproach from the sons of Israel.  

 
 Our discussion of events in the life of David uniquely attested by 
the Greek finally leads to Ps 95 whose superscription reads:   #Ote o9 
oi]koj w)|kodomei=to meta\ th\n ai0xmalwsi/an: w)|dh\ tw~| Daui/d, 
(“When the house was being rebuilt after the exile. An Ode pertaining 
to David.”). This title functions as a tailor-made transition to our next 
topic, namely, the theme of return from exile. Though textual variants 
exist, the entire Greek tradition supports the title, which is lacking in 
MT. Bodmer XXIV (Ra 2110) adds to the historical contextualizing 
by preposing: “Words which they spoke . . .” (lo/goi ou4j e0la/lhsan . 
. .) 
 An interesting detail in the title may be noted immediately. The 
fact that the Psalm is labeled an w)|dh\  tw~| Daui/d while at the same 
time being assigned a post-exilic historical setting is a useful 
reminder that superscriptions need not be historically coherent. Other 
examples of such incoherence are 64, 70 and 92 (cf. further 136-138 
in Rahlfs’ apparatus). As exegetical notes, one should perhaps in any 
case read the titles atomistically. Whatever the case here, we seem to 
have further indication of what has been noted  
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before, namely, that tw~| Daui/d did not spell Davidic authorship 
either to the translator himself or to subsequent tradition.  
 Since 1Chron 16:8-36 seems to associate this Psalm inter alia 
with the occasion of David’s bringing of the Ark of the Covenant to 
Jerusalem, it is certainly of interest that Psalter tradition assigns it a 
completely different historical setting. Why this occurred is not 
certain but there may perhaps be some indications. Unlike the psalm 
version we have in 1Chron, Ps 95 has several explicit references to 
newness and renewal. Its opening line enjoins praising the Lord with 
a new song and v. 10 urges that the nations be told that the Lord has 
renewed his kingship. That coupled with other references to the 
Lord’s court (8-9) and the universal effect of what is transpiring 
bespeaks national renewal more poignantly than David’s retrieval of 
the ark, which, though important from a broader perspective, was 
only propaedeutic to the building of the (first) temple. 
 The exegetical basis of the title can thus once again not be in 
doubt, but the question of a Hebrew versus Greek origin remains. 
Either might have produced it but several factors favour the Greek. 
Again we meet the conjunction o3te, a small indication that the 
historical reference is without Hebrew foundation—or at least was 
not translated by the translator of the rest of the Psalter. A second 
phenomenon we have also met before, namely that when the suffixed 
form of Klm is translated by the aorist of basileu/w possibly an 
added semantic dimension comes into view, namely, that of 
“becoming king” rather than simply “being king.” In fact, it was in 
the very next psalm (96) that this verb became the chief impetus for 
the added title, and we will meet it again in our discussion of Ps 92. 
Since that is the case, there is added explicit reason for assigning the 
Psalm to an event that signals new beginnings. Such was the case in 
96 (David’s de facto becoming king over Israel) and such is the case 
in Ps 95 (Yahweh’s resumption of rule over the nations from his 
rebuilt temple in Jerusalem). 



 The Superscriptions of the Greek Psalter 113 

 Did the translator himself make explicit this exegetical point? 
Perhaps, but again in view of his general modus operandi, a later 
tradent is a better option. Finally, the theme of this title links up with 
the most prominent theme in the titles unique to the Greek, namely, 
that of return from exile and renewal of Israelite life. To that theme 
we now turn. 
 
b. Titles of Return and Renewal 
I begin with the largest group, the Haggai and Zechariah psalms. 
Text-critically the reference to the two (or one alone) paints an 
interesting picture. Once introduced exegetically in Ps 146 it then 
spread to other psalms 145, 147-150 and farther afield to 110 and 
111. Last, one suspects, it even found its way into the “David titles” 
of 137 and 138. As one might expect, it does not receive the same 
textual support everywhere, with the result that in Rahlfs’ text it is 
allowed to rise to the surface only in 145-148, though even there not 
all witnesses support its presence. The criterion for including it in the 
critical text is, therefore, an exclusively external one, namely, which 
manuscripts lend support and no doubt as well how many of those 
Rahlfs regards as his “older witnesses.” But might one not better 
argue that if it can be shown on internal, exegetical grounds where the 
process started, the whole series that was spawned by the initial 
exegesis should be reassigned to transmission history as a result?  
 The transmissional process we see at work in the case of the 
Haggai-Zechariah reference is in fact common text-critical fare. That 
is to say, proximity and similarity have a direct bearing on 
transmission history. Thus if Ps 146, a Halleluia psalm, spawned the 
historical reference to the pair, one might in fact expect that from 
there it would spread incrementally to surrounding Halleluia psalms. 
 The biblical origin of the Haggai and Zechariah reference is not 
hard to find since both prophets figure prominently in the  
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rebuilding of the post-exilic community.16 But let us turn to the psalm 
that launched their career in the Psalter, namely, Ps 146:1-2: 
   
1 9Allhlouia/:  9Aggai/ou kai\ Zaxari/ou. 
  
 Ai0nei=te to\n ku/rion, o3ti a0gaqo\n yalmo/j:   
 tw~| qew~| h9mw~n h9dunqei/h ai1nesij. \ 
2 oi0kodomw~n Ierousalhm o( ku/rioj 
 kai\ ta\j diaspora\j tou= Israhl e0pisuna/cei, 
 
1 Halleluia. Of Haggaios and Zacharias. 
 
 Praise the Lord, for a psalm is a good thing.  
 May praise be pleasing to our God.  
2 The Lord is one that builds up Jerusalem,  
 and he will gather in the dispersions of Israel; 
 

hy wllh 1 
 hlht hw)n My(n yk wnyhl) hrmz bw+ yk 

  snky l)r#y yxdn hwhy Ml#wry hnwb 2 
 
 Praise the LORD! 
 How good it is to sing praises to our God; 
 for he is gracious, and a song of praise is fitting. 
 The LORD builds up Jerusalem; 
 he gathers the outcasts of Israel. 
 (NRSV) 
 
 Several interpretive moves made by the translator may be passed 
over in silence, but what he does with in v. 2 is grist for our mill. 
Though elsewhere he translates xdn by e0cwqe/w (5:11) and a0pwqe/w 
(62[61]:5), thus rendering it in its more general sense of “thrusting 
away,” “banishing,” here he chooses a more specific term, not found 
elsewhere in Pss but attested 10x in other books (Deut 28:25, 30:4, 
Neh 1:9, Judith 5:19, Isa 49:6, Jer 13:14, 15:7, 41:17, DanLXX 12:2, 
2Macc 1:27), all with reference to exilic dispersion but in Isa 49:6 
and 2Macc 1:27 in the same sense as in Ps 146:2, namely, as a term 
for the community in exile.17 The picture is further highlighted by 

                                     
16See Ezra 5:1, 6:14 and the prophetic books attached to their names. 
172Macc 1:27 in fact looks like a citation of Ps 146:2. 
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the doubly-prefixed verb also used in 105:47 with reference to the 
ingathering from dispersion. Yet another item enhances the picture, if 
not in Hebrew than certainly in the Greek.  Though Hebrew hnwb  
hwhy Ml#wry might possibly be construed as a subordinate clause (but 
see the NRSV),18 it is less likely a circumstantial clause, i.e. an 
adverbial modifier. As he often does elsewhere in Pss, the Greek 
translator here too rather mechanically translates a Hebrew participle 
by a Greek participle, and in the process creates a more explicit text. 
Without one eye on the Hebrew one would read the Greek as a 
straightforward circumstantial clause and construe the added kai/ as 
an adverbial rather than a conjunction.19 One might thus gloss: 
“When the Lord (re-)builds Jerusalem, he also gathers in Israel’s 
dispersions.” 
 All of this is not to say that one might not read the Hebrew text as 
a reference to return from exile—the translator clearly did!—but 
simply that the Greek text has made such a reading inevitable. That 
the names of two architects of the renewal thus became attached to 
this Psalm should hardly occasion surprise. But we again ask our 
recurring question: Did it happen in Hebrew or in Greek? 
 Interestingly, whereas MT reads a single hy wllh though at the 
close of Ps 145 rather than as title for 146, the parent text of the 
Greek evidently read two, both with 146. The first one is construed as 
a formula and thus transcribed, but the second one is translated. Why 
the difference in treatment? Presumably because it would not be 
felicitous to have a double Halleluia in the title, but no doubt more 
importantly, because without the translation of one of them the next 
clause, as read by the translator, would fall flat.  The phenomenon of 
a double hy wllh is in evidence in all subsequent psalms in MT, 
though not supported by the Greek nor Qumran manuscripts where 
extant. Given the fact that at the beginning of psalms the 

                                     
18Hebrew participles are standard form critical fare in hymns. 
19Whether or not kai/ presupposes a Hebrew text different from MT is another 
issue. 
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Greek translator insisted on treating hy wllh as a formula, it may be 
that he simply dropped one when appropriate to avoid a double 
formula. In similar fashion he seems not to have rendered hls when 
it stood at the end of a psalm, since a dia/yalma, an interlude, at that 
point would scarcely make sense. Alternatively, LXX presupposes a 
different text, akin to some of the Qumran evidence. Whatever the 
case, it would seem unlikely that the parent text in 146 would have 
had a reference to Haggai and Zechariah tucked in between two 
instances of hy wllh.  
 A linguistic point is to be made as well, namely, that the use of 
the genitive in the phrase in question is a typically Greek mode of 
expression but does not make for good or obvious Hebrew. A bound 
construction can only be entertained if the preceding be construed 
somehow as a formula rather than a command (“A halleluia of . . .”), 
and a l construction, judging from the practice elsewhere in the 
Psalter, would produce articulation in the Greek. 
 All in all, then, chances that the historical phrase is a translation 
from Hebrew or that it is an exegetical contribution of the translator 
are remote at best. But if the Haggai-Zechariah phrase was spawned 
by the Greek text of 146:2 and therefore belongs firmly within Greek 
transmission history, what are the chances that it has a Hebrew 
foundation anywhere else? The answer would seem to be inescapable, 
particularly when one realizes that all of the surrounding psalms, 
apart from their being Halleluia psalms, lack the specificity of 146. In 
point of fact 149 and 150 have perhaps more specificity than the 
others; yet there Rahlfs relegates the phrase to the apparatus, 
evidently on the basis of (insufficient) external evidence.  
 From 145-150, as I have already suggested, the historical link to 
the prophets spread to 110 and 111, also Halleluia psalms which, 
furthermore, contain some malleable phrases. For example, 110:9 
speaks of God’s sending redemption and 111:4 notes that a light 
dawned for the upright. Rahlfs regards the phrase in both cases as 
secondary. He is right not because the wrong manuscripts support 
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it but because its origin within Greek tradition is obvious. 
Interestingly, in both cases the initial phrase 9Aggai/ou kai\ 
Zaxari/ou.has been expanded to th=j e0pistrofh=j 9Aggai/ou kai\ 
Zaxari/ou. (“of the return[?] of Haggaios and Zacharias”) thus going 
slightly beyond biblical tradition, since the two are nowhere placed in 
charge of the return. As a result, the prophets as actual leaders of the 
return is rendered more explicit than is the case in the earlier phrase. 
A prophetically lead return we will meet again presently. The word 
e0pistrofh/ does not, however, occur in Pss and is rare in the LXX 
(7x) and never in reference to return from exile. The verb, however, 
does appear in such contexts. Alternatively, e0pistrofh/ is meant to 
refer not to the physical return from exile but to the religious return to 
Yahweh effected by the two prophets. Not only do both prophetic 
books make use of e0pistre/fw in this connection, but the noun is 
widely attested with the sense of “conversion.” 
 From 110-111, one suspects, the historical reference traveled to 
137-138 where a variety of textual witnesses have it, though in 
neither case does it make it to the top in Rahlfs’ text.20 Neither is, of 
course, a Halleluia psalm, but since the initial lines of 110 and 137 
are identical this line likely functioned as the vehicle for transfer. 
From 110 it then spread to its neighbour, as is in any case suggested 
by the witnesses that support it.  
 Two further points are of interest. Both 137 and 138 are already 
marked as “pertaining to David” but that evidently did not act as a 
deterrent. Furthermore, in 137 only the name of Zechariah was added 
(either before or after David) and in 138 most of the witnesses that 
have the addition have Zaxari/ou e0n th=| diaspora=| (“of Zacharias in 
the dispersion”) thus taking us slightly beyond biblical tradition by 
placing the prophet in the dispersion. 
 We conclude. Since the exegetical origin of the Haggai-Zechariah 
reference is clear and since the Greek translator was evidently not 
responsible for adding it, the historical note in the title of Ps 146 
should be reassigned from being original text to being 

                                     
20In Ps 137 A T 55 La 1219 2017 Bo Sa and in 138 A T Lb Bo Sa. 
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the product of the history of interpretation. But if that is correct the 
same must be done in Pss 145, 147, 148. 
 In the Greek text of Ps 64:1 we meet another pair of prophets 
associated in the Bible with the exile. The full title reads as follows: 
 

(Ei0j to\ te/loj: yalmo\j tw~| Daui/d, w)|dh/:)  0Ieremi/ou kai\  0Iezekih\l e0k tou= 
lo/gou th=j paroiki/aj, o3te e1mellon e0kporeu/esqai. 
 
([“Regarding fulfillment. A Psalm. Pertaining to David. An Ode.]  
Of Ieremias and Iezekiel from the account of the resident community,  
when they were about to set out.”)  

 
I begin with matters of text. The first half of the title, including the 
link with David, is already attested in the Hebrew. Thus the Greek, as 
was the case in Ps 95, links the psalm both with David and with 
Jeremiah and Ezekiel. A significant number of witnesses omit the 
entire reference to the two prophets (B R S T 1219 55 Lb O[teste Tht] 
Sy) but Rahlfs evidently dismissed the omission as a Hebraizing 
correction. His case seems to be bolstered by the fact that 2110 now 
also has the reference.21 
 Why precisely this psalm was associated with the return from 
exile is not fully clear, but since throughout it breathes an air of new 
growth and new beginning there is ample exegetical warrant for it. 
Particularly the Greek text of v. 4 with its verbs in the aorist fosters 
the interpretation that the iniquity, which overcame the community 
and the divine forgiveness that followed, are specific events in past 
time. 
 

lo/goi a0nomiw~n u9pereduna/mwsan h9ma=j,  
kai\ ta\j a0sebei/aj h9mw~n su\ i9la/sh|. 
  
Lawless words overpowered us,  
and you expiated our impieties.  

 
ynm wrbg tnw( yrbd 

  Mrpkt ht) wny(#p 

                                     
21The relatively minor textual variants noted in Rahlfs' apparatus are of no 
consequence for this study. 
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When deeds of iniquity overwhelm us,  
you forgive our transgressions. 
(NRSV) 

 
And v. 5, again because of the use of the past tense, has the ring of a 
new exodus, a word which actually appears in v. 9, albeit in a 
different context. 
 

maka/rioj o4n e0cele/cw kai\ prosela/bou:   
kataskhnw&sei e0n tai=j au0lai=j sou. 
  
Happy are those whom you chose and took to yourself.  
They shall tent in your courts.  

 
brqtw rxbt yr#) 

Kyrcx Nk#y 
 

 
Happy are those whom you choose and bring near  
to live in your courts.  
(NRSV) 

 
 Significantly, nowhere else in the Psalter is Hebrew brq—
regularly glossed by e0ggi/zw and cognates—rendered by 
proslamba/nomai, a word widely used in the sense of adopting 
someone into one’s company. Evidently, the Psalter translator liked it, 
since he uses it four times for four different Hebrew roots (17:17, 
26:10, 64:5, 72:24), though it is very rare in the LXX generally.22 
 When we turn to the title per se the likelihood that the reference 
to Jeremiah and Ezekiel arises from the Greek text only grows. 
Several features which we have already met return here. Thus the 
opening personal names are in the genitive, though admittedly if 
linked with preceding w)|dh/ it would not present a problem (“An Ode 
of . . .”). We again meet the conjunction o3te, here followed by the 
modal me/llw + complementary infinitive, a construction not 
elsewhere encountered in the Psalter, and very rare in the 
translationese Greek of the LXX. The use of paroiki/a, as a term for 
the resident community (in the sense of Hebrew galuth), is not 
elsewhere attested in the Psalter (though the word occurs 4x as a  

                                     
221Rgns 12:22, WisSol 17:10, 2Macc 8:1, 10:15. 
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translation of the root rwg) and is in fact relatively rare until Christian 
times. But it is so used in 3Macc 6:36 (cf. 7:19), 2Esdras 8:35(= 
hlwg), SirProl 35, PsSol 17:17, cf. Hab 3:16. 
 Not of least interest is the fact that, according to biblical tradition, 
both Jeremiah and Ezekiel prophesy about the exile and the return 
from exile, but neither led the returnees back to the land of Israel. 
Thus we see here a similar extension of biblical lore as we noted in 
the case of Haggai and Zechariah, and the same kind of prophet-led 
return. Moreover, though Ezekiel went into exile in Babylon and was 
thus an obvious candidate for heading up the return,23 Jeremiah, 
according to biblical tradition went to Egypt instead.24 Thus either the 
title of Ps 64 has incorporated a deviant tradition about Jeremiah, akin 
to Paraleipomena Ieremiou, or the historical note was meant to be 
read as the return of both the Egyptian and the Babylonian dispersion 
to the homeland.25 Whatever the correct interpretation, that the 
historicizing note is part of the Greek Psalter’s history of 
interpretation seems beyond reasonable doubt. 
 But the prophet Jeremiah we meet once again in the Greek 
Psalter, this time in the title to Ps 136, a psalm firmly set in Babylon. 
Rahlfs accepted only tw~| Daui/d as original title, though neither MT 
nor 11QPsa support it and—apart from the variants on tw~| Daui/d—a 
significant number of witnesses either has (dia\) ’Ieremi/ou (1219 2009 
2017 Sa) or has both titles (c. var. tw~| Daui/d dia\ ’Ieremi/ou Bo Ga 
Uulg La He Sy). One strongly suspects that the current textual rivalry 
and conflation argues for the absence of any title in the original text. 
Since Ps 136 is patently about life in exile which Jeremiah had 
predicted, it is no great surprise that his name was attached to it. But 
unlike the title of Ps 64, this one does not stray beyond biblical 
tradition since no claim is made regarding Jeremiah’s whereabouts. 

                                     
23See also his explicit reference to return from exile in 20:38. 
24See, however, Paral. Jer. 8:1-3 which places him in Babylon. 
25 See Zech 10:10. 
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 That brings us to the final title that speaks of the exile, namely, Ps 
70:1: Tw~| Daui/d: ui9w~n ’Iwnada\b kai\ tw~n prw&twn 
ai0xmalwtisqe/ntwn. (“Pertaining to David. When the sons of 
Jonadab and the leading men had been taken captive.”) As in the case 
of certain other titles I have discussed, this one forges a double link: 
with David and the Rechabites of the time of Jeremiah. The textual 
evidence is particularly interesting here, since MT as well as 4QPsa 
have no title at all and both Sa and 2110 lack the reference to the sons 
of Jonadab and the leading men. All Greek witnesses, however, have 
tw~| Daui/d (though some have more) and it is thus possible that this 
derives from the Hebrew parent text. Be it noted, however, that the 
preceding three psalms are all “David psalms.”  
 But the Jonadab note is problematic in a number of ways. The 
reference is clearly to Jer 42(35) where the Rechabites are cited as 
paragons of obedience to the behests of their ancestor Jonadab ben 
Rechab (see 2Kgs 10:15-23). However, that the Rechabites went into 
exile is nowhere mentioned, though a Malchijah son of Rechab 
appears in Neh 3:14 as having repaired the Dung Gate of Jerusalem.26 
Moreover, at no point in the Bible are they linked with the prominent 
citizens who, according to 2Kgs 24:10-16 and Jer 24:1 (cf. 29:1-2), 
were taken into exile prior to 586 B.C.E., though the link may 
possibly have been forged via the immediately preceding chapter, Jer 
41(34):21, which predicts the handing over of King Zedekiah and his 
officials. Reading the Greek not as a genitive absolute but as an 
attribute genitive (“Of the sons of Jonadab and of the first that were 
taken captive”) is possible but does not alleviate the problem in any 
significant way. Thus we have here once again a slight expansion on 
biblical tradition, as was (possibly) the case with Haggai and 
Zechariah, as well as with Jeremiah and Ezekiel. 

                                     
26We are also assured, of course, that due their exemplary behaviour the Rechabites 
would never lack descendants (Jer 35:19). 
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 Perhaps even more obscure is the exegetical basis for the 
association. Briggs27—who read Ps 70 as a prayer of the 
congregation—pointed to the Rechabites’ faithfulness to their father’s 
commands and the psalmist’s claim of loyalty to God’s, but that fails 
to address the question of their having been taken into captivity. A 
more likely launching pad are the verses that speak of deliverance 
from enemies (4, 10-13), re-emergence from calamity into renewed 
life (20-21) and redemption of soul (25). If that is correct than this 
title too, like several of the others I have discussed, is essentially 
about restoration and renewal after exile. 
 As was noted earlier, both Hebrew texts we now have, in addition 
to some of the Greek witnesses in our possession, suggest that the 
historical reference in question is not Old Greek. The grammatical 
structure of the note as well as the use of the more popular 
ai0xmalwti/zw in place of ai0xmalwteu/w the translator uses 
elsewhere (67:9, 105:4628, 136:3 ) confirm such a conclusion. 
 Finally in dealing with the theme of return from exile, we will 
look at three Psalms whose titles are historically less expansive than 
those we have been discussing so far, namely, Ps 72, 75, 79.  
 

Ps 72 Yalmo\j tw~| ’Asa/f = MT (“A Psalm. Pertaining to Asaph”) 
 + w)|dh\ pro\j to\n ’Assu/rion Lpau(81 102 144 165mg 174 179 194 205 215 216 
 217 275 286 290) 
Ps 75 Ei0j to\ te/loj, e0n u3mnoij: yalmo\j tw~| ’Asa/f, w)|dh\ pro\j to\n 
 ’Assu/rion (“Regarding fulfillment. Among hymns. A Psalm.  
 Pertaining to Asaph. An Ode. Referring to the Assyrian.”) 
 om pro\j to\n ’Assu/rion S T Sa O(teste Tht) Lpau(c. var.66 69 144 165 167  
 168 171 180 186 202 222 223 269 270 290) = MT 
Ps 79 Ei0j to\ te/loj, u9pe\r tw~n a0lloiwqhsome/nwn: martu/rion tw~| 
 ’Asa/f, yalmo\j u9pe\r tou= ’Assuri/ou. (“Regarding fulfillment. Over  
 those that will be changed. A solemn charge. Pertaining to Asaph.  
 A Psalm. Over the Assyrian.”) 
 om u9pe\r tou= ’Assuri/ou S 2110 2149 Lpau(39 65 180 194 201; om yalmoj- 

 ass. 167 193 202 210) Sy = MT 

                                     
27E. G. Briggs, The Book of Psalms vol. 2 (ICC). New York, 1907. 
28Rahlfs, however, due to his low view of L opts for –ti/zw as being original 
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 Only in the last two did Rahlfs count the phrase in question as 
original text. All three are Asaph psalms and clearly in the case of Ps 
72 that was the sole reason for the transfer of the historical reference 
from 75:1 to 72:1 in a number of mss. Since it has no exegetical basis 
in the Psalm, chances that it represents the original text are virtually 
nil. 
 As for the notes in the titles of 75 and 79—it seems well-nigh 
certain that the earlier of the two is that of Ps 75, since it has a firm 
exegetical basis within the Psalm itself. Commentators have long 
noted a connection with the defeat of Sennacherib narrated in 2 Kgs 
19:35-37, Isa 37:36-38 (cf. 2Chron 32:22). Since the psalm celebrates 
a victory of Yahweh over enemies right at Jerusalem, such an 
exegetical connection, whatever the original Sitz im Leben of the 
psalm, was virtually inevitable. The connection may have been 
further helped by the fact that a Joas (Joach) son of Asaph, the 
recorder, is mentioned as one of three envoys sent by Hezekiah to the 
Rabshakeh in 2Kgs 18:18, 37 and Isa 36:3, 22. The only real question 
is thus whether the note was added during the Hebrew stage of 
transmission—and was thus already part of the parent text of the 
Greek, at variance with MT—or whether it is Greek in origin. As 
noted above, several Greek witnesses omit the phrase and given that 
’Assu/rion elsewhere in the LXX occurs only in Na 3:18 and Soph 
2:13, where references to Sennacherib are likely, a Greek origin of 
the epithet in 75:1 is probable. Moreover, the second line of Ps 75:7, 
e0nu/stacan oi9 e0pibebhko/tej tou\j i3ppouj (“those mounted on 
horses slumbered”), is reminiscent of Na 3:18 e0nu/stacan oi9 
poime/nej sou (“your shepherds slumbered”). But if there is a 
connection, it must have been forged on the basis of the Greek, since 
in Hebrew the respective verbs are different.  
 The reference to the Assyrian in Ps 79:1, it would seem, was 
primed by Ps 75:1. That is to say, there is nothing overt in this prayer 
for salvation that would bring to the reader’s mind the defeat of 
Sennacherib, but once one had been primed by the title of Ps 75, 
perhaps influenced as well by the fact that this too is an Asaph 
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Psalm, a connection can readily be forged. Thus the phrase “you that 
sit on the Cherubim/n” of Ps 79(80):23 finds a verbatim parallel in 
Hezekiah’s prayer in 2Kgs 19:15 and Isa 37:16, and the prayer for 
deliverance in 79(80):4 is paralleled by 2Kgs 19:19 and Isa 37:20. 
But if the note in Ps 75 is unlikely to derive from Hebrew, the array 
of Greek witnesses that support the omission in Ps 79 is even 
stronger, since it includes two fourth-century manuscripts unknown to 
Rahlfs, namely, 2110 and 2149. Finally, it may be noted that the turn 
of phrase (o9 ’Assu/rioj) is well known in Greek usage (cf. Chariton 
p. 324, 326, etc.). 
 To sum up: Childs in his study on the “David titles” in the 
Masoretic Text concluded that these “do not appear to reflect 
independent historical tradition but are the result of an exegetical 
activity which derived its material from within the text itself.”29 It 
will have become obvious that the same conclusion must be drawn 
for a wide spectrum of titles uniquely attested by the Greek, though in 
a few cases we have (possibly) seen some slight expansion on biblical 
tradition. Furthermore, it is clear that many of them originated within 
Greek transmission history and thus testify to the fact that title-
producing exegetical activity knew no linguistic boundaries. Several 
of the Greek titles, moreover, show an unmistakably theological-
historical perspective. 
 
 
Rahlfs’ Approach to Titles 
Rahlfs in his approach to titles manifests the same approach he takes 
to the text of the Greek Psalter as a whole. That is to say, his chief 
criterion for originality was manuscript evidence and certain 
combinations of attestation. Thus external criteria, rather than internal 
criteria, take pride of place in determining what the Old Greek text is 
likely to have read. I have elsewhere criticized Rahlfs for this 
approach but have argued at the same time that he was by  

                                     
29Op. cit. 143 
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no means unaware of the importance of internal criticism.30 
Illustrative of his method is the title of Ps 30: (Ei0j to\ te/loj: 
yalmo\j tw~| Daui/d:) e0ksta/sewj. ([“Regarding fulfillment. A 
Psalm. Pertaining to David.] Of Alarm.”) All but the last word have 
counterparts in MT and a few Greek witnesses lack the extra item: S 
LaG 1098-Ga(non Uulg) Lpau(21 27 66 140 144 146 150 156 166 172 173 
180 181 182 185 197 199 206 210 217 222 262 268 272 278 279 282 285 286 289 
291)31. Rahlfs notes that the word comes from v. 23 and thus 
recognizes that it is exegetically based. That in the title it is a 
translation from Hebrew—as he appears to take for granted and as his 
text implies—is not impossible, since the Hebrew root zpx is also 
translated by e1kstasij in the (virtually) identical stich Ps 
115:21(116:111). Nowhere else in the LXX, however, does one find 
the equation of zpx with e1kstasij or its verbal cognates; and that 
includes Ps 47:6 and 103:7.32  Moreover, it is scarcely without 
interest that e1kstasij in the LXX corpus is used to translate no fewer 
than eleven Hebrew roots.  
 
 In view of the fact that Ps 30 is, furthermore, an importunate 
prayer for deliverance, is it possible that via e1kstasij in v. 23, a link 
was made with the eschatological panic of Zech 14:13 where the 
Greek text reads: kai\ e1stai e0n th=| h9me/ra| e0kei/nh| e1kstasij (MT 
hmwhm) kuri/ou mega/lh e0p’ au0tou/j? (“and in that day there shall be 
a great panic/alarm upon them”)? Had Rahlfs followed up his right 
instinct about the exegetical origin of the note he might have 
accorded greater weight to those Greek witnesses that do not support 
it. 
 A similar case is Ps 65: Ei0j to\ te/loj:  w)|dh\ yalmou=: 
[a0nasta/sewj.] All but the bracketed a0nasta/sewj is also attested 
by MT and omitted by S O(teste Tht); sub ÷ Ga. Rahlfs calls the extra 
note an additamentum christianum which, according to him, testifies 
to the fact that this Psalm already in the second or first century C.E. 
was used for the feast of the resurrection. But in spite 

                                     
30“The Present State of the Critical Text of the Greek Psalter.”  
31Since the total of L manuscripts is 31, Rahlfs should have  marked it as Lb. 
32e1kstasij also appears in Ps 67:27 but evidently for Mdr. 
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of the fact that by his own admission the note is of Christian origin 
and thus clearly secondary, Rahlfs includes it in his critical text, albeit 
within brackets, because almost the entire Greek tradition supports it. 
Exegetically the reference clearly derives from v. 9 tou= qeme/nou th\n 
yuxh/n mou ei0j zwh/n (“[in praise of him] who placed my soul in 
life.”), a verse not even mentioned by Rahlfs, since in this instance he 
is sidetracked by his liturgical interest, an interest which we have 
already encountered in connection with our discussion of Ps 26, 
where, following Emil Schürer, he assigned the notation pro\ tou= 
xrisqh=nai (“before he was anointed”) to the anointing ceremony of 
the Jewish high priest, even though it has a clear exegetical basis in v. 
5 and his assignation does violence to the grammar of the title. 
 Also suspect is his liturgical interpretation of the title of Ps 28: 
Yalmo\j tw~| Daui/d: e0codi/ou skhnh=j. Except for the final phrase the 
title is paralleled in MT. As well several Greek witnesses omit it: 
1098 O teste Tht Lpau(66 69 144 156 180 188 201 206 208 263) . Rahlfs 
appeals to a note in the margin of the Syriac, which he translates into 
Latin as diei octauae festi tabernaculorum (“of the eighth day of the 
Feast of Booths”), and thus attributes a liturgical use, and by 
extension seemingly a liturgical origin, to this psalm. He further 
points to Lev 23:36 and Num 29:35 where e0co/dion as a translation of 
Hebrew trc(/hrc( refers to the eighth day of the Feast of Booths, 
and finally cites Philo to the same effect.33 In further support for 
Rahlfs’ line of reasoning one might cite 2Esdras 18:18(Neh 8:18) 
where e0co/dion is again used in reference to the Feast of Booths. 
Seemingly, therefore, Rahlfs’ interpretation is assured. And yet a very 
serious problem exists. Though Rahlfs is quite correct in noting that 
e0co/dion at times translates Hebrew trc(/hrc( and that it can refer to 
the eighth day of Booths, the second term, skhnh/, is never used for 
this festival. When assigned a distinctive label it is always called 
either skhnai/  

                                     
33H. St. John Thackeray had anticipated Rahlfs' interpretation in “Psalm lxxvi and 
Other Psalms for the Feast of Tabernacles,” JThS 15(1914) p. 429-430. 
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(cf. e.g. Lev 23:25, 2Macc 10:6, Philo Special Laws 2, 204) or 
skhnophgi/a (cf. e.g. Deut 16:16, 31:10, Zech 14:16, 18, 19, 1Esdras 
5:50, 1Macc 10:21, 2Macc 1:9, 18, Jos Ant 4, 209). In fact, to call the 
Feast of Booths skhnh/ in Greek would appear to be as incongruous as 
calling it Sukkah in Hebrew. One might even argue that it is more 
incongruous, since skhnh/ is a semi-technical term for the Tabernacle. 
As a result, the note can only have reference to the e0co/dion of the 
Tabernacle. 
 Consequently, a re-examination is called for. Since e0co/dion need 
mean nothing more than some kind of finale, there is no inherent 
reason for restricting it to the Feast of Booths. In point of fact, Deut 
16:8 uses it in reference to the conclusion of Passover and 2Par 7:9 so 
describes the finale of Solomon’s feast of the dedication for the 
Temple. The latter may well have had a direct influence on the added 
phrase in Ps 28. It is scarcely accidental that the title of the very next 
psalm reads (in part): dwdl tybh tknx ry# rwmzm (“A Psalm. A Song 
of the dedication of the house”) which is rendered in the Greek as 
yalmo\j w)|dh=j tou= e0kainismou= tou= oi1kou (“A Psalm. Of an Ode of 
the dedication of the house”), a clear reference to Solomon’s 
dedication of the Temple (1Kgs 8, 2Chron 6). However, prior to the 
dedication, not only was the contents of the Tabernacle transferred to 
the Temple but the tent itself was included in the transfer (1Kgs 8:4, 
2Chron 5:5). That the tent in which David had placed the ark after 
bringing it to Jerusalem (2Sam 6:17, 1Chron 15:1, 16:1) may not in 
fact have been the desert sanctuary is irrelevant for the perceived 
continuity between the two shrines. Moreover, though the Hebrew 
text in all three instances uses lh), an occasional term for the 
Tabernacle,34 the Greek uses skhnh/,35 thus suggesting that 
exegetically the identity of David’s tent and the Tabernacle may 
already have been made; and 2Macc 2:4-5 assures us that both the 
Ark of the Covenant and the Tabernacle had been preserved for the 
Second Temple. 

                                     
34Rather than the standard Nk#m. 
35See also Eupolemus 2, 34, 14 
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 There can be no reasonable doubt that the note uniquely preserved 
in the Greek of Ps 28:1 was inspired by the title of Ps 29 and the 
references in the historical books that were thought to speak of the 
transfer of the Tabernacle to the Temple. The influence from Ps 29:1 
is the more obvious since the contents of Ps 28 offers little that would 
prime the reader in making the connection with the transfer of the 
Tabernacle. But once the connection had been forged via Ps 29, Ps 28 
becomes more susceptible to such interpretation. What we do not 
know for certain is when the note was attached, during the Hebrew 
transmission phase or the Greek. We can say, however, that Greek 
skhnh/ is a regular designation of the Tabernacle. We can also say that 
the concept of “going forth” inherent in Greek e0co/dion36 is scarcely a 
component of Hebrew trc(/hrc( since the root has the general 
sense of “cessation” and “restraint.” Since furthermore several Greek 
witnesses omit the phrase, it is quite likely that it belongs to the 
exegetical history of the Greek Psalter rather than to its original text. 
Be it noted once again that exegetical notes introduced into titles are 
not always fully congruent with other notations. Thus both Ps 28 and 
Ps 29 are psalms that “pertain to David” even though the biblical 
record states clearly that the Temple was not built either by David or 
during his reign. Nevertheless, it can scarcely be denied that he did 
play the lead role in the undertaking. 
 All three instances I have examined, in which Rahlfs posits a 
liturgical explanation for a title uniquely attested by the Greek, are 
much more convincingly read as exegetical notes of the same kind as 
the others we have discussed—which is not to say, of course, that 
such exegetical notes could not in turn give rise to liturgical use.  
 The conclusion that titles are exegetical rather than liturgical 
notes should be borne in mind when finally we examine the Psalms 
for the Days of the Week, since it establishes something of a 
methodological rule of thumb: if the vast majority of titles can be  

                                     
36Of interest is that Greek tradition vacillates between e0codi/ou and e0c o9dou=.  
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shown to be exegetical in origin, an exegetical explanation should be 
applied in the first instance to the rest as well. 
 
The Psalms re the Days of the Week 
At first blush the notations in reference to the days of the week seem 
to be the clearest instances of liturgical notes that one could wish for. 
Not only do most seem solidly anchored in the Greek Psalter 
tradition, but important information external to the Greek Psalter 
exists as well, with the result that older commentators debated not 
whether they had been omitted from MT but whether this had been 
done deliberately or accidentally.37 Tamid vii 4, as is well known, 
tells us that the Levites recited in the Temple on respective days of 
the week the following psalms: 23(24) (Sunday), 47(48) (Monday), 
81(82) (Tuesday), 93(94) (Wednesday), 80(81) Thursday, 92(93) 
(Friday), 91(92) (Saturday or Sabbath). Of these only 81(82) for 
Tuesday is not so marked in Greek tradition in some manner. On the 
Hebrew side, 91(92) alone is marked, and that for the Sabbath. Of 
further interest is that though we now have Qumran evidence for four 
of these (47[48], 81[82], 92[93], 93[94], all four side with MT and no 
evidence has emerged thus far in support of the Greek.38 
 What is of further interest is that Greek tradition, though it marks 
no Psalm for Tuesday, in other ways goes beyond the fullest list we 
have in Hebrew, namely, Tamid vii 4. Thus two psalms each are 
connected with Saturday (37[38], 91[92]) and Sunday (22[23], 
23[24]). The full textual evidence for all of them is: 
 

Ps 22(23) Yalmo\j tw~| Daui/d. = MT 
 Daui/d] +thj miaj sabbatou 1219 
Ps 23(24) Yalmo\j tw~| Daui/d: thj miaj sabbatwn cf. Tamid  
 th=j miaj sabba/twn] om  2007 2110 S O(teste Tht) Lpau(66 69 183 201 
  208) 
 = MT Ps 37(38) Yalmo\j tw~| Daui/d: ei0j a0na/mnhsin peri\ sabba/tou 
 peri\ sabba/tou] om Lpau(21 106 170 174 180 196 206 208 210 214 289) Thtp = 
 MT 
Ps 47(48) Yalmo\j w)|dh=j toi=j ui9oi=j Kore: deute/ra| sabba/tou cf. Tamid 
 deute/ra sabba/tou] om Lpau Thtp Chr = MT 4QPsjuid  
Ps 80(81) Ei0j to\ te/loj u9pe\r tw~n lhnw~n: tw|~ ’Asa\f yalmo/v 
 yalmo/j] om Lpau Thtp Ga = MT 
 tw~| ’Asa\f yalmo/j MasPsauid] pr pe/mpth| sabba/tou LaR Aug; 
 + t. p. 
 s. Sa LaG Aeth Arm cf. Tamid 
Ps 91(92) Yalmo\j w)|dh=j, ei0j th\n h9me/ran tou= sabba/tou = MT  
 tb#h Mwyl ryv# rwmzm cf. Tamid 

                                     
37See Neubauer op. cit. p. 4. 
38Peter W. Flint, The Dead Sea Psalms Scrolls & the Book of Psalms (Studies on 
the Texts of the Desert of Judah 17). Leiden, 1997 pp. 117-134. The respective 
evidence is 4QPsj(uid), MasPsa(uid), 11QPsa, 4QPsb. 
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Ps 92(93) Ei0j th\n h9me/ran tou= prosabba/tou (cf. Tamid), o3te 
 katw&|kistai 
  h9 gh=: ai]noj w)|dh=j tw~| Daui/d 
 Ei0j—fin] om 67 208 2098 2099 (yalmoj) = MT; hy wllh 11QPsa; 
  ai]noj w)|dh=j tw~| Daui/d: pro\j sabba/tou o3te katw&kistai h9 gh= 
 2110 
 Ei0j—gh=] om Lpau Thtp He 
Ps 93(94) Yalmo\j tw~| Daui/d, tetra/di sabba/twn cf. Tamid 
 Yalmo\j—fin] om MT 4QPsb 

 
 Since the note in Ps 22(23) is supported only by ms 1219 and is 
an obvious contaminant from Ps 23, encouraged perhaps by a 
Christian reading of 22:62, (“and my residing in the house of the Lord 
shall be for length of days”) we can without further ado dismiss it as 
having no claim to originality. With respect to the rest, apart from 
91(92) which was inherited from the Hebrew, our standard questions 
recur: Are the notes original to the Greek Psalter and are they 
liturgical in nature? 
 Rahlfs opted for a liturgical origin and wrote accordingly, 

Sehr interessant sind die alten Zusätze zum Psalter. Wie . . . gezeigt, gibt es 
eine Reihe christlicher Zusätze; einer von ihnen, der zu Ps 133 aus Rom. 3, 
ist so weit verbreitet, daß ich ihn in meinen Text aufgenommen und durch 
eckige Klammern als später hinzugefügt gekennzeichnet habe. Es gibt aber 
auch Zusätze, die zweifellos jüdischer Herkunft sind, da sie angeben, an 
welchen Tagen die betreffenden Psalmen im jüdischen Gottesdienst 
verwendet wurden.39 

 Rahlfs continues by noting the psalms under discussion, as well as 
Ps 26, Ps 28, Ps 29 and Ps 65 (re resurrection, hence the first day of 
the Christian week), and then adds, 

                                     
39Alfred Rahlfs, Psalmi cum Odis. Göttingen, 1967 [1931] 72. 
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Daß die letzte Angabe [re resurrection] später hinzugefügt ist, versteht sich 
von selbst. Aber bei den übrigen ist es wegen der Parallel, die sie in M 
haben, nicht sicher, ob sie nicht vielleicht doch schon alt und nur in unserm 
hebr. Texte ausgelassen sind. Auf jeden Fall stammen sie aus der Zeit vor 
Übernahme der LXX durch die Christen; denn diese hätten keinerlei Anlaß 
gehabt, solche Überschriften hinzuzufügen.40 

 
Several points are worth noting in Rahlfs discussion. Though all of 
the notations in the psalms enumerated are said to be additions 
(Zusätze) at some level, a distinction is being made between additions 
that are of Christian origin and those that are of Jewish origin. 
Christian additions, provided they pass the test of appropriate 
manuscript attestation, are included in the critical text, albeit within 
square brackets. Jewish additions, on the other hand, are accorded 
unqualified original status, even though Rahlfs admits that they could 
have arisen after the text was translated into Greek. Rahlfs’ claim that 
Christians would have had no occasion to add the titles in question is 
unfortunately not explained. One may well wonder why, if Christians, 
in Rahlfs’ terms, did in fact mark Ps 65 for use on the day of 
resurrection, the first day of the week, they would not mark others for 
other days.  
 Most interesting perhaps is Rahlfs’ assumption that the titles 
under discussion are liturgical rather than exegetical notes. It has 
already been shown that the titles of 26, 28 and 65, which Rahlfs had 
assigned a liturgical origin, are much more convincingly explained as 
notes that were added in the process of treating the Psalms as 
scripture to be exegeted, hence exegetical notes, and that these form a 
continuum with scores of other “historical” titles that reflect the 
Psalter’s exegetical history, both in Hebrew and in Greek tradition. In 
view of that conclusion, it is clear where the burden of proof must lie. 
Rather than assuming that any given title is liturgical in origin, it has 
to be demonstrated that such is the case.  

                                     
40Ibid. 72-73 
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 I begin with the question of originality. What Rahlfs admits as a 
possibility deserves more prominence. Just because a title can be 
shown to be of Jewish origin in no way means that it is original to the 
Greek text and based on a Hebrew parent text. It is quite clear that 
titles continued to be added and expanded after the Psalms had been 
translated into Greek and for probably a century and a half before the 
text was appropriated by Christians. 
 At a purely formal, stylistic level one cannot help but notice a 
measure of diversity. In Ps 23 the note begins with an articular 
genitive. Pss 47, 80, 93 feature inarticular datives. In 91 and 92 we 
meet ei0j plus an articular accusative but inarticular (by reason of 
sense) in 37. Again, sa/bbaton is plural in 37 and 93 but singular in 
47 and 80, though all refer to the week rather than a specific day 
thereof. Pss 91 and 92 render “day” explicit while 23, 37, 47, 80, 93 
do not. And finally, the marker of grammatical relationship is a 
genitive in 23, peri/ plus genitive in 37, a dative in 47, 80 and 93, and 
ei0j plus accusative in 91 and 92. The variety in linguistic expression 
is thus considerable and some of it may be rooted either in differing 
Hebrew or (less likely) in the translator’s differing treatment of the 
same Hebrew. As for the latter, we do see that in the titles Hebrew l-
phrases may produce either ei0j plus the accusative, or an articular 
dative, though this variation is clearly rather circumscribed. Thus 
xcnml always gives rise to ei0j to\ te/loj and l+personal object to an 
articular dative, with the sole exception of hml#l in Ps 72(71) which 
features ei0j Salwmw&n instead. l(+object produces u9pe/r+genitive. 
There is thus throughout the titles a high degree of predictabilty of 
expression—something that is lacking in the psalms for the days of 
the week.  
 In terms of textual attestation, we have already noted that Qumran 
evidence supports MT against LXX. As for Greek manuscript 
attestation, the addition in Ps 22 (in ms 1219) is clearly secondary. 
Also judged secondary by Rahlfs is the reference to the fifth day of 
the week in Ps 80, which has exclusively versional support. The 
implications of Rahlfs’ decision are significant. If the 
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notes in question are of Jewish origin, it means that the note in Ps 80, 
though not part of the Hebrew parent text—Rahlfs relegates it to the 
apparatus—is nevertheless of Jewish origin but found its way only 
into some daughter-versions of the Greek. Alternatively, it has to 
mean that it is not of Jewish origin but of Christian origin. But in that 
case a question mark is placed behind the remaining notes on the days 
of the week for which we have no explicit Hebrew warrant. Of the 
only two that are supported by all Greek witnesses, Pss 91 and 93, 
one (91) is already in MT and the other (93) is not only lacking in MT 
but now also in 4QPsb. P. L. Hedley in his review of Rahlfs’ Psalmi 
cum Odis was convinced that none had any claim to originality. He 
writes, 
 

... once it is realized that interpolations are found in all our LXX texts, the 
external evidence against three of these liturgical notes should carry the 
others with them.41 

 
I have tried to show that there is internal evidence as well that 
questions their originality, and that the external evidence now 
includes important data from Qumran, available neither to Rahlfs nor 
to Hedley. When we pool the two kinds of evidence, external and 
internal, their status as pristine Septuagint is shaky indeed. To say the 
least, most—apart from 91—if not all should be placed within square 
brackets to mark their questionable originality. 
 When we ask the question whether the notes are liturgical or 
exegetical in nature, again a number of interesting facts present 
themselves. I begin with Ps 91(92) whose title is a translation from 
Hebrew. While Greek ei0j for Hebrew l is standard in the Greek 
Psalter and therefore should not occasion surprise, this does not mean 
that the Greek automatically means whatever the Hebrew is thought 
to mean. Thus even if the Hebrew might mean that this Psalm was 
used on the Sabbath day and the note is thus a liturgical rubric, as 
translations and commentaries routinely assume, it does 

                                     
41“The Göttingen Investigation and Edition of the Septuagint,” HTR 26(1933) 57-
72. 
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not follow that the Greek is a liturgical note. Throughout the titles we 
see ei0j+accusative used in one of its standard Greek uses, namely, 
that of general reference. So ei0j to\ te/loj means “regarding 
fulfillment” (passim), ei0j su/nesin (41, 43, 44) means “regarding 
understanding,” ei0j e0comolo/ghsin (99) means “regarding 
acknowledgement,” and ei0j Salwmw&n (71) means “regarding 
Salomon,” since verse 1 explicitly refers to “the son of the king.” In 
other words, whatever precise English gloss one chooses, we are 
being told in the title what the psalm in question is about, not on what 
occasion it is used. If that is correct, the title in Ps 91(92) is 
understood by the Greek translator as an exegetical rather than a 
liturgical note and for such an interpretation there is solid warrant in 
vv. 5-6:  
 

Nnr) Kydy y#(mb Kl(pb hwhy yntxm# yk 
  Kytb#xm wqm( d)m hwhy Ky#(m wldg hm 

 
For you, O LORD, have made me glad by your work; 
at the works of your hands I sing for joy. 
How great are your works, O LORD!  
Your thoughts are very deep!  
(NRSV) 

 
o3ti eu1frana/j me, ku/rie, e0n tw~| poih/mati/ sou,  
kai\ e0n toi=j e1rgoijtw~n xeirw~n sou a0gallia/somai.   
w(j e0megalu/nqh ta\ e1rga sou, ku/rie:   
sfo/dra e0baqu/nqhsan oi9 dialogismoi/ sou. 
 
For you, O Lord, made me glad by your work;  
and at the deeds of your hands I will rejoice.  
How were your deeds extolled, O Lord!  
Your thoughts reached great depth!  

 
 Moreover the title of the very next psalm (92[93]), which is 
lacking in MT, uses this grammatical construction in the same way: 
“Regarding the day of the pre-Sabbath when the earth had been 
settled.” Here, however, we have a fuller statement, namely, that this 
psalm was thought to be about the crowning achievement of the 
Lord’s creative act, the settling of the earth with people. There is 
plenty of exegetical warrant for connecting the psalm with the sixth 
day of the creation week. It was then that the Lord assumed his role  
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as king (v. 1), and from then has his throne stood (v. 2). Interestingly, 
once again the reappearance of o3te, as in Ps 96 with a present perfect 
verb, and the aorist of basileu/w for the suffixed form of Klm, 
reinforced by aorists in the following verses, suggest that in any case 
the when-clause was spawned by the Greek text. Moreover, that Ps 
91(92) had previously already been marked as being about the 
Sabbath is probably no more coincidental to the title of Ps 92 than 
that the title of Ps 29(30) was coincidental to the extended title of Ps 
28(29), and it is certainly of more than passing interest that 11QPsa 
joins MT in testifying to its absence in the Hebrew, along with 
several Greek witnesses. But if Ps 92 refers to the sixth day of the 
creation week, it is likely that 91 was thought to be about the 
prototypical Sabbath, namely, day seven of the week of creation. 
 Even more explicitly about the Sabbath rather than for use on the 
Sabbath is Ps 37(38). The vast majority of Greek witnesses add the 
phrase “about the Sabbath” to its title, and it is therefore not 
surprising that Rahlfs included it in his critical text. He does, 
however, insert an interesting note in his apparatus, the implication of 
which he chooses to ignore. For the phrase in question he makes 
reference to Lev 24:7-8, which speaks of an offering to be presented 
to Yahweh each Sabbath. But what is interesting is not so much that 
this passage speaks of the Sabbath but that the Greek text of v. 7 
includes the phrase ei0j a0na/mnhsin, precisely the phrase that precedes 
peri\ sabba/tou in the title to Ps 37. In Lev 24:7 it translates hrkz)l 
(“as a memorial-offering”), a word which appears six times in 
Leviticus but only here is rendered by a0na/mnhsij.42 In fact 
elsewhere in the translated corpus a0na/mnhsij occurs only in the titles 
of Pss 37(38) and 69(70) for the hiphil of rkz and in Num 10:10 for 
Nwrkz. That being the case, it is obvious that the addition of peri\ 
sabba/tou in the title of Ps 37 was primed by the Greek text of Lev 
24:7.  
 A noteworthy aside is that though peri\ sabba/tou explicitly 
marks subject matter rather than occasion and that it is clearly 

                                     
42Lev 2:2, 9, 16, 5:12, 6:8 = mnhmo/sunon.  
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based on the Greek text of Lev 24:7-8, the actual content of the psalm 
is scarcely about Sabbath rest but instead is a penitent’s plea for 
healing. Perhaps the exegete who linked Ps 37 with Lev 24:7-8 via 
the phrase ei0j a0na/mnhsin thought that a person finding himself in 
such dire straits deserved a reminder about Sabbath rest. Whatever 
the case, the note is clearly exegetical rather than liturgical. And since 
it presupposes the Greek text of Leviticus the only question remaining 
question is whether the translator of Psalms or someone later added it. 
I would suggest the latter. An added point the title of 37 underscores 
is that links may be based on very little explicit exegetical warrant. 
 Somewhat less certain in meaning is the extra phrase in the Greek 
title of Ps 23(24): “of day one of the week.” Structurally th=j mia=j 
sabba/twn, if based on Hebrew, should retrovert to a l-phrase in 
Hebrew, which then might mean that the Psalm was used on the first 
day of the week, and this is in fact what Tamid vii 4 tells us. As the 
Greek stands, however, it is difficult to see how it should not mean 
“of day one” hence “about day one.” Perhaps not without interest is 
that a number of manuscrips read ei0j mi/an (55 Lpau(202 216 274 286), 
thus making more explicit that the title has to do with the contents of 
the psalm. Ms U, on the other hand, changes the genitive to a dative, 
thus possibly suggesting a liturgical interpretation. In terms of textual 
evidence, the manuscripts cited by Rahlfs in 1931 in support of its 
absence are now joined by 2007 and 2110, of the fifth and the fourth 
centuries respectively. 
 If we approach Ps 23(24) from an exegetical perspective and if we 
think in terms of the prototypical week, namely, the creation week, it 
is not difficult to see that this psalm might be seen to be about the 
Lord’s first act. For do not the opening two verses state: 
 

Tou= kuri/ou h9 gh= kai\ to\ plh/rwma au0th=j,  
h9 oi0koume/nh kai\ pa/ntej oi9 katoikou=ntej e0n au0th=|   
au0to\j e0pi\ qalassw~n e0qemeli/wsen au0th\n  
kai\ e0pi\ potamw~n h9toi/masen au0th/n.   
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The earth is the Lord’s and its fullness,  
the world, and all those who live in it;  
he founded it on the seas,  
and prepared it on the rivers.  

 
 Not to be overlooked is that the entering of the king of glory, 
noted in vv. 7-10, with its obvious relevance for Palm Sunday, as well 
as the fact that the phrase (h9) mi/a  (tw~n) sabba/twn occurs in the 
Synoptics, John, Acts and 1 Corinthians,43 would ensure the title’s 
continuance in a Christian setting. 
 The remaining three psalms, 47(48), 80(81), 93(94), with 
notations in the dative are more ambiguous. There appears to be 
nothing in them that would suggest the second, fifth and fourth day of 
creation week respectively. In any case, I have not yet been 
successful in decoding it. Thus from an exegetical perspective the 
jury is still out on these. Nevertheless, my study has arrived at a 
number of conclusions: (1) that the vast majority of titles in the Greek 
Psalter are exegetical rather than liturgical notes, and that exegesis 
played a larger role than Alfred Rahlfs allowed for; (2) that the 
majority of the titles unique to the Greek originated within Greek 
tradition; (3) that the titles let us catch a glimpse of the exegetical 
interests of Greek speaking Jewry; (4) that the titles connected with 
days of the week do not make the Greek Psalter a product of 
Palestine.44 

 
 

                                     
43Mt 28:1//Mk 16:2, (9), Lk 24:1, Joh 20:1, 19, Acts 20:7, 1Cor 16:2. 
44For this view see Arie van der Kooij “On the Place of Origin of the Old Greek of 
Psalms,” VT 33(1983) 67-74. 


